IDEALISTIC   THOUGHT   OF   INDIA
the Contemporary Indian Philosophy, we find a good account of
his metaphysical views, in which he displays profound insight
into the problem of idealism. His three important philosophical
works are his Science of Peace, Science of Emotions, and Pranava-
vdda. He is the author of a number of other works, of which those
which are reorientations or ^interpretations of Hindu social
conceptions such as The Science of Social Organization or the Laws
of Manu and Ancient versus Modern Scientific Socialism are the
most popular, being studied even by the laymen. He attaches at
least as great, if not greater importance to the interpretations of
ancient sociology as of philosophy and psychology. He thinks that
metaphysics and psychology are sterile, if they cannot be, and
are not applied to the administration of human affairs in all
departments of life for the promotion of temporal as well as
spiritual happiness, and made to govern the practice as well as
the art of individual and collective social life. He is a thinker of
wide outlook, patriotic in his feelings, saintly in his aspirations,
and respected both for his learning and nobility of character.
Dr. Bhagavan Das writes that the great questioning which
disturbs the course of the jlva's life running smoothly in this
world is, What becomes of man after death? Does he continue to
live in a different "form or Is" he"ajaShilated? This is the question
that Naciketas put to Yama, the lord of Death and of Purgatory.
The answer to it was preferred to the undivided sovereignty of
the earth. What man wants is immortality, which he cannot find^
in the conflicting plurality of the world. He feels that it must lie 3
in some basic unity which is the source of the world. What can]
that be?                                                                                  ~*
The first answer that suggests itself to the jiva is the view
called arambhavdda or the theory that the universe had a begin-
ning, and was created by an agency external to it. This view is
only the popular account of the creation of the world by a personal
God. But it does not satisfy reason, which wants to know the
why and the how of creation. The next answer is the parinama-
vdda or the theory that creation and destruction of the world are
only evolution and dissolution effected by the interaction of the
two factors, the sentient spirit and the non-sentient matter..
These two are the same as the Self and the Not-self, the I and the
Not-I. Nobody doubts the existence of the I, that is, that he is.
But what is the I ? Is it this or that, time or space, white or black ?
It is aone of these, but none of these can be known without the I.
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